
Where the Signs Lead!
2

Inductive Study of John
3

[bookmark: _GoBack]
Week 6
Where the Signs Lead!
John 3:1-21

Day One
Being religious and having learned (and even taught) religion is no guarantee of spiritual life. Today we begin to study what Jesus taught a man many looked to for insight, but who did not understand the truths He was being shown.
Lord, 
I grasp earthly concepts with great difficulties. I almost despair of being able to understand heavenly things. Teach me through Your Spirit so that I might be wiser than Nicodemus.
Amen 
1. What do you discover about Nicodemus from this passage (3:1-15)? 


2. What was his opinion of Jesus (3:2)? 

Why do you think Nicodemus came at night?
Day Two
There is much around us that we see, but don’t understand. The same is true in the heavenly realm. Even a knowledge of Scripture does not guarantee grasping the real truths by which God works.
Lord,
Open my heart and my mind to reach beyond physical, earthly understandings to grasp the real spiritual, heavenly truths. I know that these realities are only grasped through Your Spirit.
Amen
3. What was Nicodemus’ real concern (3:3)? 
. 
4. What did Jesus say had to happen to everyone (3:3-8)? 

5. How well did Nicodemus understand what Jesus was saying? 

What is different about the way people today use the term ‘spiritual’ and what Jesus was teaching Nicodemus?

Day Three
Part of our problem is that we look at heavenly things from an earthly point of view. We have been looking at the limitations of analogies to help us understand spiritual truths. But today we will be looking at another problem which keeps us from knowing God and His truth.
Father,
Your ways are higher than ours and past finding out. Even Your revelation of Yourself and Your ways in the Bible are beyond our ability to grasp them simply and then again in their complexities. I have a problem not only with my mind, but also with my heart, my pride. Humble me to receive Your truth, not just hear it.
Amen
6. What did Jesus say keeps people from being born again (1:10-13)? 


7. How does the incident in the wilderness explain the way to be born again (3:14-15; Numbers 21:5-9)? 


What do you find hardest to believe about Jesus as He has been presented so far in this Gospel?

Day Four
Sometimes the plan of God makes no real sense. Take the lifting up of the bronze serpent in the wilderness. It shouldn’t have worked to heal people, but it did by God's power. But that story has much greater meaning than just as a miracle of the past. It teaches us something much greater in the spiritual realm about what Jesus was coming to do.
Loving God,
You have sent your Son to die in our place so that we would understand what love is. This level of love is beyond us so much so that it staggers the imagination to think of how You love the world. Help us to wrestle with that love and to extend it to others.
Amen 
8. What does the phrase “Son of Man” indicate in this Gospel (1:51; 3:13-14; 4:50; 5:27; 6:27, 53, 62; 8:28; 9:35; 12:13,34; 13:31)?  


9. How did God love the world (3:16-17)? 

How do you answer the question Jesus asked the man who had been born blind (9:35)?
. 
Day Five
God will never send anyone to the Lake of Fire who has not decided to go there themselves. Jesus did not come to condemn people … there was no need. Our sin already has put us in that position.
Lord God of Righteousness
You alone are just. You rightly condemn us all because of our sin, but You are the One who has moved heaven and earth to see to it that no one need spend an eternity away from you in torment. Move upon us as we think about this to humbly thank You for the freedom from condemnation that believing in the name of Jesus brings.
Amen 
10. What condemns people (3:19-20)? 

11. What characterizes believers (3:21)? 

Which camp are you in? The ones that loves evil, or the ones who love to do what God says is good?

Bonus Material
v. 1 the Pharisees . . . A Jewish sect prominent during the time of Christ which was characterized by strict observance of the Mosaic Law. The Pharisees believed that the oral traditions passed down from their forefathers had equal weight with the Scriptures. These traditions, or "Halakah," dealt with matters such as ritual purity, fasting, tithing, and prayer. The New Testament’s view of the Pharisees is generally negative; Jesus identifies them as hypocrites because of their focus on external law-keeping rather than the heart (see Matt. 23:23-28).
v. 2 He came to Jesus at night . . . In this gospel, sometimes even minor details carry a symbolic meaning. Here, John notes that it was night in order to emphasize Nicodemus’ spiritual darkness, as he does later when describing Judas’ betrayal of Jesus (13:30; see 9:4; 11:10).
we know you are a teacher who has come from God . . . Many people today share this opinion of Jesus, that he was a "great teacher." But if their assessment of Christ never progresses beyond this, they will die in their sins (John 8:24).
v. 3 the kingdom of God . . . The kingdom, or reign, of God has both present and future aspects. In the present, Christ’s reign is primarily spiritual. He rules over the hearts of his people, and manifests his authority by his ability to save (Matt. 28:18; Rom. 14:17; Col. 1:13). When Christ returns at the end of the present age, the kingdom which he received at his ascension (Acts 2:29-36) will be consummated, and his rule will have no end. This everlasting kingdom was foreseen in the Old Testament (2 Sam. 7:13-16; Isa. 9:6-7; Dan. 7:13-14, 27; Lk. 1:30-33). Views differ on the specifics of Christ’s future reign. Premillennialists believe that when Christ returns, he will rule over an earthly kingdom for one thousand years, at the end of which the present creation will be destroyed and his eternal rule over the new heavens and new earth will begin (see 1 Cor. 15:22-28; 2 Pet. 3:11-13; Rev. 11:15; 20:1-6). Amillennialists teach that Christ’s rule over the new heavens and new earth will begin immediately upon his return, without an intervening earthly kingdom.
unless he is born again . . . Contrary to the dominant religious thinking of Jesus’ day, being born a Jew did not guarantee participation in the kingdom of God. Only those who had experienced the new birth could enter it. This new birth, regeneration, is an act of the Holy Spirit by which those who are spiritually dead are given spiritual life through union with Christ (2 Cor. 5:17; Eph. 2:1-5, 4:22-24; Col. 2:13, 3:9-10). It is not based on any human works or merit, but on the will and mercy of God (John 1:12-13; Titus 3:5-6).
v. 5 born of water and the Spirit . . . It is possible, but unlikely, that "water" refers to baptism. But if this were the case, Jesus’ rebuke to Nicodemus in vs. 10 would be out of place. Nicodemus could not have been expected to understand a reference to Christian baptism, which had not yet been instituted. Further, in verse 8, Jesus refers to the new birth as "of the Spirit," omitting any mention of water. This would be unlikely if water baptism were an essential part of the new birth. Or, "water" could refer to the amniotic fluid of physical birth, but the parallels between verses 3 and 5 suggest that Jesus is speaking here of one (spiritual) birth rather than two births, one physical and one spiritual. This is because the word translated "again" in verse 3 can also have the meaning "from above," as in 3:31. Thus, "born from above," which speaks of one birth, would be parallel with "born of water and Spirit." It seems best to view "water and Spirit" birth as one event, with water representing the cleansing from sin that the Spirit performs (see Titus 3:5-6). Thus, Jesus’ rebuke to Nicodemus in verse 10 makes sense, because cleansing from sin, symbolized by water, and the giving of the Spirit were foreseen in the Old Testament (see Ezk. 36:25-27).
v. 6 Flesh gives birth to flesh, but the Spirit gives birth to spirit . . . Physical life comes from physical birth; spiritual life comes from the Holy Spirit through regeneration.
v. 8 The wind blows wherever it pleases .... So it is with everyone born of the Spirit. The Greek word for "wind" is the same as the word for "Spirit". Just like the motion of the wind, the Spirit’s work in regeneration cannot be controlled or predicted. He acts sovereignly and independently, according to His own will (John 1:13).
v. 12 I have spoken to you of earthly things and you do not believe; how then will you believe if I speak of heavenly things? . . . The "earthly things" are the present aspects of the kingdom of God; i.e., the new birth and the saving activity of the Holy Spirit during the present age. If Nicodemus does not believe in the these, then he will not believe in the "heavenly things," those matters concerning the future aspects of God’s reign.
v. 13 No one has ever gone into heaven except the one who came from heaven . . . Jesus alone has the authority to speak of heavenly matters, because he is the only one who has been there (see Jn. 3:31-34).
vv. 14-15 Just as Moses lifted up the snake in the desert, so the Son of Man must be lifted up . . . The event Jesus refers to (Nu. 21:4-9) took place during Israel’s 40 years in the desert after the exodus from Egypt. As punishment for their grumbling, God caused many of them to be bitten by snakes. When they repented, He instructed Moses to make a bronze snake and put it on a pole; anyone who looked at it after being bitten would live. This figurine foreshadowed Christ in at least three ways: (1) It gave physical life, as Christ gives spiritual life. (2) It was lifted up on a pole; in the same way, Christ was "lifted up" on a cross (John 12:32-33) and "lifted up," in the sense of "exalted," through his resurrection, and ascension into heaven (Isa. 52:13; Acts 2:32-33; Phlp. 2:8-9; 1 Pet. 1:21). (3) The only action required of the Israelites was to exercise faith and look at the bronze snake; the only action required of us is to "look" to Christ in faith. vv. 16-21 It is unclear whether these are the words of Jesus or the editorial comments of the author, John. In either case, they reflect true teaching. But the second option is more likely, since the title "one and only" is used by John in his prologue (1:14, 18), but is nowhere else used by Jesus when referring to himself.
v. 16 For God so loved the world . . . The greatness of God’s love is shown in the merciful and gracious act it produced: sending His own son into the world to die for ungodly sinners, His own enemies (Rom. 5:6-10). But who is the object of this love? What is the ‘‘world’’ here? In John’s writings, references to God’s love typically indicate His special love toward the elect, the love by which He invariably brings to salvation those whom He has chosen (Jn. 6:44, 65). In these cases, the ‘‘world’’ is not all persons without exception; it is all those out of the world who believe, without distinction as to ethnic or racial identity (1:29; 4:42, 6:33; 17:9; see Rom. 5:8-10; 8:28-30; 9:10-18). However, God also has a love for mankind in general, an indiscriminate benevolence by which He seeks our good. In spite of the fact that all unrepentant persons are ‘‘children of wrath’’ (Eph. 2:3; Jn. 3:36), God still loves them and desires their salvation (see Mt. 23:37; Ezk. 33:11). An example of this is the Rich Young Ruler, whom Jesus is said to ‘‘love,’’ even though he fails to believe (Mk. 10:21-22). It is this second kind of love that is in view here, the mercy and compassion of God by which He offers salvation to ‘‘whoever believes,’’ the love by which Christ promises that ‘‘the one who comes to Me I will certainly not cast out’’ (Jn. 6:37).
v. 17 God did not send his Son into the world to condemn the world . . . Jesus’ purpose in coming was not condemnation, but salvation (Jn. 8:15; 12:47). However, on the last day, Jesus will act as a judge, condemning those who did not receive him (vs. 18; John 5:22-29; Rom. 2:16; 2 Tim. 4:1, 8).
vv. 19-21 The contrast in these verses in between two kinds of people: those who hate and shun the revelation of God in Christ, and those who welcome it. Those who avoid it do so because of guilt and shame over their own sins. Those who welcome the light, however, do so out of humility, not pride in their own works. They want to bring attention to the grace of God, not to themselves. Thus, those who "live by the truth" are those who trust in and follow Christ, who himself is the truth (Jn. 14:6).  
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